LIFE IN THE BODY OF CHRIST:
ASTUDY ON ROMANS 12:1-8

Peter Ivanho

Introduction

It has been taught in adult Sunday School classes that an easy way
to remember where to find what the Bible says about spiritual gifts is twelve-
twelve-four-four. That is, Romans 12, | Corinthians 12, Ephesians 4, and |
Peter 4. The passage that concerns us in this study is the first of these
four. While Romans 12:6-8 has always served as the proof text for the
exercise of spiritual gifts in the church today,' Romans 12:1-2 is one of the
best-known passages in the New Testament.” So, public reading of the
passage often stops at 12:2, or starts at 12:4, This makes 12:3 pretty much
a “stand alone” verse.

This paper will consider Romans | 2:1-8 as a whole, and will argue
that, contrary to those who take Romans 12:6-8 as a proof text for the
exercise of spiritual gifts in the church, Paul’s main concern here in vv.6-8
is not teaching about the exercise of spiritual gifts per se, although it may
be secondary. Rather, Paul's chief concern here is the life of believers
(Jews and Gentiles at his time, and all believers at present) in the Body of

'Cf. John Koenig, “Charismata: God's Gifts for God’s People” in Biblical
Perspectives on Current Issues, pen ed. Howard Clark Kee (Philadelphia: The
Westminster Press, 1978), 94. Koenig writes, "When participants in current
maovements for spiritual renewal confront such questions (what are the special
gifts called charismata, and what makes them so special), they generally appeal 1o
the four major “lists” of charismata found in | Cor., chs. 12-14; Rom. 12:6{f.; Eph.
4:711.; and I Peter 4:101."

*Douglas J. Moo, The Epistle to the Romans ed. Gordon D. Fee (NICNT;
Grand Rapids, MI: William B. Eerdmans Publishing Company, 1996), 748.
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Christ as a whole, but especially in the local church setting, after the believers
are justified and adopted into the family of God, and now growing together
in grace. This endeavor will be carried out by the excgesis of the passage
while considering the immediate context of the passage (the epistie to the -
Romans) and Pauline epistles in general,

The exegesis, it i5 hoped, will then shed light on some of the notable
theological issues in the passage, which will then support the exegesis. When
we have come full circle, we shall have shown that Paul is teaching about
what life in the Body of Christ is like for believers who are renewed in
mind. To that end, we begin with the translation of the passage.

Romans 12:1-8: Translation

Text Transkation
I, HNapexkeiw ovv uwpgeg, Therefore, I exhort' vou, brothers,
abeadol, Sk Tdv olxtipuwy  because of the mercy of God,? 1o
Tol Beou reprotion. offer yvour hodies as a sacrifice,

@ Oowpete vpwry Buolev

"Walter Baver, Frederick William Danker, W.F. Amndt, and F.W. Gingrich, 4
Gireek-English Lexicon af the New Testament and Other Early Chieistian Literature
(BDAG), 3" ed. (Chicago: The University of Chicago Press. 2000), 765. Other
renderings inchude “beseech™ (KIV), “appeal to” (RSV, ESV, Amplified NT), “urge"”
(NIV), “plead with™ (NLT, Living NT). Moo, The Epistle to the Romans | 748,
writes, "“The English verb *exhon’ captures well the nuance of the Greek parakaled
i contexts such as this.” While Thomas R. Schreiner, Romans, ed. Moisés Silva
(BECNT 6; Grand Rapids: Baker Academic, 1998), 642, argues that Paul here is not
merely giving good advice or personal opinions, but it is the authoritative will of
God, hence “beseech” or "implore™ are not strong enough. In the same vein, C.E.B.
Cranfield, Romans, 2 vols, (1ICC; London: T&T Clark International, 2004), 2: 597,
N.T, Wright, The Letter to the Romans (The Interpreter’s Bible 10; Nashville:
Abingdon Press, 2002), 703, thinks “implore™ (NEB, REB) “sounds like a desperate
and emotional begging.” He prefers “appeal” (RSV. NRSV) to “urge” (NIV, NIB).

‘For the use of &1d here, see BDAG 31, 225, Also, Richard A, Young,
fntermediate New Testament Greek: A Linguistic and Exegetical Approach
(Nashville, TN: Broadman & Holman Publishers, 1994), 91-92, Some render the
genitive plural o1cxTLppeit as “by the mercies of God” (KJV, NASH, RSV, NRSV,
ESV, Amplified), but Moo, The Episile to the Romans, 20 n.20, whose translation
reflects the plural in Greek, suggests with others (Wright, “The Lenter to the Romeans,
647. For the “double service” of “this aeon™ as time-scheme and world-
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(daav dyluy eldpeatov 6 Bed  which is living, holy, and pleasing
Y AoyLkT AeTpeior D to God,*to be your irue worship.®

2 kal pn ovoxnpatileaBe And do not confornt to this age.”
Tw eLwrL TOUTw, «cAie  buw be transformed by the remewal

uetapoppobode TT GrakaivLoe

Romans”, 703}, correctly | think, that the word has a singular meaning, because
“Paul picks up the plural form from the LXX, which uses it to translate a plural
Hebrew word (*2)2777)." For dud, he also prefers the renderings “because of”
{TEV) or “in view of* (NIV). Cf. James D.G. Dunn. Romans, ed. Ralph P. Martin
{WBC 38; Dallas: Word Books, Publisher, 1988), 2: 709, Suggests an instrumenial

force for S1d here,

*Some manuscripts read T Bew! eddpeoTov, different from NA' and
UBS! where no textual variant 15 shown, but this dees not alter the sense. See
Schreiner, Romars, 648 and Dunn. Romans, 2:707. Moo, The Epistic to the Romans,
751 n.31, points out, as we render it here, that all three adjectives follow the noun
they modity. Most transtations (KJV, Amplified, Living NT, NIV, NASB, RSV, NRSV,
ESV) put “living" beforc “sacrifice,” hence “give it a prominence that Paul does
not,” Along the same vein, Schreiner, Romans, 644 and Cranficld, Romans. 2: 600,

*‘Baueret. al.,, BDAG, 598, offers the rendering “thoughtful service ™ Moo,
The Epistle to the Romans, 751-53, admits of the difficulty to provide a satisfactory
rendenng, and after considering the alternatives, he concludes that the usual
rendering Uspinitual” (NIV, NASE, NRSY, RSV, ESV, Amplified) and “reasonable™
{KJV) miss the mark, and in light of v.2, he proposes to follow TEV (“true
worship”). The addition of “to be™ in my epinton will show that this phrase is in
apposition to the whole sentence, not only to the sacrifice, as Schreiner, Romans,
644-6435, and others point out. CL NLT “This is truly the way 10 worship him."”
David Peterson, “Worship and Ethics in Romans 12.” Tyndale Butletin 44: 2(1993)
cautions against translating “spiritual worship,” as accenting the inwardness of
Christian worship and not taking sulTicient account of yiclding our bodies to God's
SCIVICE.

"Many manuscripts read ovoynpati{cofaL and petapopdoiobut
{infinitive), but the imperative reading has stronger external evidence and it is more
difficult, henece less likely to be seribal improvement. See Schreiner, Romans, 648
and Dunn, Remans, 2: T07. The voice is passive, but it could be rendered passive
(“do not be conformed,” KJV, NASB, NRSV, RSV, ESV, Amplified), middle (“do not
conform yourselves,” TEV), or active (“do not conform,”™ NIV, REB, NIB, oras NLT
renders it “do not copy™).

"Most iranslations (KJV, RSV, NIV, ESV, NLT) render auwv as “world.™
The Amplified NT provides an alternate reading “this age," as is Schreiner,
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100 oL 6lg T doxipaleww
wuig ti o Odinpue ol Bob, 1o
dyaldr xai eddpeoror kel
Telewow.

3. Afyw yap Sl Tig pepuiog
11K Goleiong poL mavil 1@ Hwtt
fv Lty pn Unepdpoteiv nep’ O
&1 fpovely alla dpoweiv €ig
10 owdpovely, (kdaoty o o Do
Epiploey pétpov TlOTOW.

4. wefancp yoep v fvi OuyaTe
moOLAf pEAY Fyopcw, TE &F pEln
TEVTE OO TIF QUTHY €xeL npaie,

5.0t oL moldol fv aoud fopey
v Xpworgy, 1o 6F xad” cig
aAdrphean pekn,

of vour mumd® in order that you may
apprave what the will of Geod is, that
which is good and pleasing and

perfect.

For by the grace given to me | say
fo everyone among vou, do nol
think of yourself more highly than
you ought fo think, bur think 50 as
to think seberiv,"™ as God has
apportioned te cach a quantity of
Jaith. "

For just as in one body we have
many members, and all the
members do not have the same
Sunciion '’

Sa alse we, who are many, are one
body in Christ, and individually'’
members of one another,

scheme, see the discussion in Geerhardus Vos, “Chapter |- The Structure of Pauline
Eschatology”™ in The Pantine Exchutology (n.p.. 1930), 121T,
*Some texis have iyci afier Tol voog, but the external evidence is inferior,

and it is also an easier reading. Sce Schreiner, Romans, 648, also Dunn, WBC:
Romans, T07. Wright, “The Letter to the Romans”, 7085, is cértainly right in saying
that “whether or not this is original, it is cenainly the sense,” as seen in ESV, NIV,
KJV, RSV, cic.

"See BDAG, 1034; Young, Intermediate New Testament Greek, 172, There
i5 2 play on words noted by many, but, as Moo, Romarns, 760, noted, this paronomasia
is difficult to bring out in the translations.

"Schreiner, Romans, 652-653, argues that the use of the verb épéprooe
with the noun péTpoy suggests that the latter refers 1o a “measure™ or “quantity”™
of something and that the phrase relates to the apportioning of an amount of faith,
Most ranslations (ESY, NIV, RSY, KJV) render the phrase as “measure of faith,” yet
the resultant meaning is ambigwous. Moo, Remans, 762, on the other hand, believes
that miaTew"” is genitive of apposition, hence “our faith is the measure™ (emphasis
origmal). Faith is the standard against which each belicver estimates himself.

HRDAG 859,

BBDAG $12(3a).
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. E.xnp“; B xupiuqu_ B T And we have dfffﬂfﬂﬂf g-:ff.!-‘

the yapue the Soleioay fpiv  according to the grace given (o us,

Suddope, cite npodnreiaw worik I (one has the gift of) praphecy, (let

Ty deehoyiov g nlotew, him prophecy)according to the
propartion of faith,

7.¢ive Suxoviay év o) Sumovig,  If fome has the gift of) service, (Tet

cite & Mbackwy v T him use i) in service!" if fone has

Sudaokaliis, the gift of) one who teaches, (let him
use i) in teaching,

8. eite 0 rapaxaidv év i If fone has the gift of) one who
mapaxkitoer 6 petabubolc dv  exhorts, (let him use 1) in
dridinte, O npolotdpevos iv  exhortation: (if one has the gift
onovdl, & idedv iv Lapdmm.  af" one who shares, fler him use
it) in generosity.’” (if one has the
gift of) one who leads," (et him use

"Moo, Romans, T63-T64, asserts that the qualification of cach gifts
reflects a hortatory sense (KJV, NIV, ESV, NLT, RSV, NASE, TEV, Amplificd), while
the indicative rendering (WRSV) he thinks is out of place. Further, he prefers o
treal €0vTed as circumstantial participle rather than causal. The eflipsis of verbs
is assumed as 15 common in Greek,

"Moo, Remans, 767 n.49, thinks “the £v indicates manner.”

"Moo, Remarts, THT n.54, suggests that although the introductory particle
ELTE 15 dropped, its sense remains in force.

YBDAG, 104, points out that this sense is in dispute and suggests that
“simplicity” in the sense of “sincere concern” or “simple goodness” is sufficient.
But Moo, Romans, 768, points out that when used of giving, the meaning shades
over into “generosity™ and he cites Sifve fn59) who suggests that this may be
parily due to Semitic influence. Probably “generosity” makes more sense in the
context than “simplicity.”

"BDAG, 870, gives the original sense of “rule, dincet, be atthe head,” yet
due to its position between petabiboi and €lewv, the meaning becomes “show
concern for, care for, give aid.” Moo, Romars, 768, however, disagrees, since this
meaning is not well-attested for this verb, and suggests instead that it be translated
as “one who presides.” Schreiner, Romarns, 660, in the same vein contends that “it
ks not apparent ...that the surrounding terms necessarily cast light on what a
particular word means.”
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it} with difigence,”™ (if one hax thegift
aff one who shows merey, (fet him use
i) with cheerfulness. ™

Romans 12:1-8 and Its Contexi

Romans 12 begins with “therefore” (translated from Greek, oOw)
and Kisemann®' suggests that this conjunction is only & transitional particle,
which, for Peterson, implies that there is “no important logical or inner
connection between what precedes and what follows, ™ Contrary to this
view, other commentators contend that this conjunction carries a lot of
weight, as Cranfield puts it, “What is going to be said follows from what has
alrcady been said.” The implication of this, Cranfield observes, is twofold:
(1} Christian obedience is a grateful response to what God has done in
Christ, and (2) all truly Christian moral effort springs from the saving deedofl
CGod. ™ Or in the light of discourse analysis, it can be said that “therefore™
(odv) introduces the conclusion proposition in a grounds-CONCLUSION
relation, suggesting that, semantically, the conclusion could be more prominent
than the grounds.™ Such is the importance of such a linle word,

The consequent question is then how far back does the “grounds”
reach? Some commentators go only as far back as 11:35-36," or slightly

"BDAG, 939, gives the domain of meaning as “cagemess, earnestness,
diligence, willingness, z¢al.”

*BDAG, 473, suggests: “cheerfulness, gladness, wholeheariedness,
praciousness.”

“Ernst Kiisemann, Commentary on Romans. trans. and ed. Geoffrey W,
Bromiley (Grand Rapids, M1: William B, Eerdmans Publishing Co,, 1980), 324.

“Peterson, “Worship and Ethics,™ 279,

SCranfield, Romans, 593, also Peterson, "Worship and Eihics,” 280; Dunn,
Romans, 708, Schremner, Romans, 639; Moo, Romans, 748; Young, fotermediate
Greek, 191, writes, “The 00v in Romans 12:1 draws the conclusion from the previous
cleven chapters of Romans.” Daniel B. Wallace, Greek Grammar Beyond the Basics:
An Exegeiical Symtex of the New Testament (Grand Rapids, MI: Zondervan
Publishing House, 1996), 673, 1akes oUv to be an inferentinl conjunction, the use of
which is to give a deduction, conclusion, or summary to the preceding discussion,

“Young, fmrermedicte Greek 191, 260.

H. A. W. Meyer, The Epistie 1o the Romans, 2 vols. (Edinburgh: T&T
Clark, 1884) as cited in Moo, Romans, 745 n.17.
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further to 11:28-36.* Others link the conjunction with chapters 5 or 6 10 8,
while some add chapters %-11 to 5-8.* Still others, more convincingly, join
the exhortation with the arguments of the entire epistle preceding 12:1.%
Cranfield argues for this last position on two grounds: (1) linguistically, =
although the Greek words translated “merey™ (SikTipud”, £Aeo™) are
absent from the first cight chapters, and they are more concentrated in
chapters 9-11 than elsewhere in Pauline epistles, hence it may be suggested
that Paul is thinking only of chapters 9-11, vet “the whole of 1;18-11:36 is
concerned with the action of the merciful God.™ Therefore “the reality of
the mercy of Geod is never far from Paul’s thought.” (2) It is intrinsically
more probable that Paul bases his exhortation on the whole of what he has
written so far than on chapters 9-11 only,

M. AL Seifried, Justification by Faith: The Origin and Develapment of a
Central Pauline Theme. Supplements to Novum Testamentum 68 (Leiden: Brill,
1992}, 191, as cited in Schreiner, Romans, 639 n.2.

"H. Schlier, Der Romerbrief Kommentar HTENT (Freiburg: Herder, 1977)
and Dicter Zeller, Der Bricfan die Romer, RNT (Regensburg: Puster, 1985) as cited
in Moo, Remans, T48n 17, Also, John K. Ridgway, “By the Mercies of God: Mercy
and Peace in Romans 12, lresh Biblical Stedics 14:4 (1992), 170-191,

*Duann, Romans, 708, also Wilckens (1982) 2, as cited in Schreiner, Ramans,
639n.2.

"Wright, “The Letter 1o the Romans”, 700; Moo, Romans, 748, writes,
“Paul wants to show that the exhortations of 12:1-15:13 are built firmly on the
theology of chaps.1-11." Schreiner, Romans, 639, argues, “The ouv commencing
12:1 harks back all the way to 1:16-11:36." John Murray, The Epistle to the Romans,
2 vols. (Grand Rapids: Wn. B. Eerdmans Publishing Co., 1973), 2:110, suggests that
it would nat be feasible to exclude the whole more doctrinal pans of the epistle,
especially the part devoted to sanctification, from that which underlies the “therefore”
of 12:1." F. Godet, Commentary on the Epistle ta the Romans, trans: A. Cusin, rev.
and ed. Talbot W. Chambers (Grand Rapids: Zondervan Publishing House, 1956),
424, proposes that the true connection with what precedes is nothing lessthan the
relation between the two parts of the Epistle. William Sanday and Arthur C. Headlam,
A Critical and Exegetical Cammentary an the Episile to the Romans (New York:
Charles Scribner’s Sons, 1896), 351, contends that “the o0 refers not so much to
what immediately precedes as to the result of the whole previous argument.”
Petersen, *Worship and Ethics,” 279-80, observes that, “Behind Romans 9-11 stand
the first cight chapters.”
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If, indeed, the “therefore” reaches back to the beginning of the epistle,
and 15 the conclusion of the foregoing arguments, and if Young's assertion is
correct, that the conclusion could be more prominent than the grounds, then
in light of 12: 11T, Romans 1-11 might be read as a building up of arguments
towards the conclusion in Romans 12: 1% 1t 15 to be scen, as Moo suggests,
a5 2 transition “from a focos on the *indicative’ side of the gospel to a focus
more on the ‘imperative’ side of the gospel,” yet both are the two sides of
the same coin. It is definntely not a transition from “theology™ to “practice.”™
Since it is futile. as Murray argues in the same vein, 10 give practical
exhortation apart from the spring from which compliance must flow,
namelyunion with Christ in his death and resurrection, as ethics must be
based on the redemptive accomplishment in Christ,™ as Paul expounded on
the latter in Romans 1-11. It is through this lens that we attempt to read the
preceding context of Romans 12:1-8 now.

In the opening sentence of this epistle, the apostle Paul proclaims that
ke is set apart for the gospel of God and has received grace and apostleship
10 call people to obedience that comes from faith (1:1, 5), and that this
zospel is the power of God for the salvation of everyone who belicves,
Jews as well as Gentiles (1:16). For they do not worship nor servie God as
Creator although they know him {1:21), on the contrary, they worship and
serve created things (1:25), and henee God gives them over to their sinful
desires and they store up God's wrath against themselves (2:5). In his
faithfulness, God then reveals a righteousness apart from the law through

¥Within the section started with Romans 12:1, namely 12:1-15:13, we can
further divide the passage, as shown below. Interestingly, Wright, The Letter fo the
Remans, 702, characterizes this point in the epistle as reaching the summit of the
mountain range, as Paul has completed the main structure of the lener, and the
journcy now continues without the strenuous work of ¢limbing, but still with a
sense of continuity in the aim and goal. However, we may not concur with him that
what follows “therefore” is about results, naf process. Since, as Murray, The Epistle
fo the Romans, 2:109, puts it, *That the apostle is concerned with the subject of
sanctification is evident from the outsel,” and sanctification is both a result (of
justification) and a process.

"Moo, Romans, T45,

hurray, The Epistle to the Romans, 2:109-110,
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faith in Jesus Christ (3:22), because under law no one 15 righteous and
because Christ is presented as a sacrifice of atonement (3:20, 25), Having
been justified through faith in Christ, we' have peace with God through
Christ {3:1), whose rightcousness brings life for all men (5:18) and with
whom we have been united in his death and resurrection (6:5). Thus we
can now offer ourselves in slavery to righteousness leading to holiness,
and the result is ctemal life (6:19, 22). Yet we grapple with the fact that in
our mind we are a slave to God's law, but in our sinful nature we are a
slave to the law of sin (7:25), Now through Christ, the law of the Spirit of
life sets us free from the law of sin and death (8:2), because the Spirt of
him whe raised Christ from the dead will alse give life to our monal bodies
through his Spirit who lives in us (3:11). This dees not depend on man’s
desire or effort, but on God's mercy (9:16), 30 much so that the Gentiles,
whio do not pursue rightecusness have attained ot by faith (9:30). For that
reason, there i1s now no difference between Jew and Gentile as the same
Lord is Lord of all (10:12). Just as the Gentiles who have now received
merey as a result of their disobedience, so the Jews oo have now become
disobedient in order that they may receive mercy as a result of God's
mercy Lo the Gentiles (11:30). Praise be 1o God!

After familiarizing ourselves to the preceding context, we can now
turn our attention to the subsequent context (12:915), Many commentators
divide the last five chapters of this epistle mto two umits: 12:1-15:13 and
15:14-16:27.* The latter is the conclusion of the epistle, included in which
i5 Paul's ministry to the Gentiles with his policy and plans, and his grectings
and closing doxology. The former is subdivided into two pants: 12:1-13:14
and 14:1-15:13. Wright sees the first part being more gencral and the second
more specific. He sees 12:1-2 as the introduction and foundation; 12:3-13
as discussing unity in the church through each exercising therr gifts: 12:14-
21 as discussing church’s life facing those outside; 13:1-7 as responsibility

"There 15 a change of pronoun from 3 person plural in chapter | to 2™
person singular in chapter 2 to 17 person plural in chapier 3, where Paul joins his
readers in their union with Christ.

"Wright, The Lerter fo the Romans; Cranfield, Komans, Moo, Ramans;
Schreiner, Romany; Dunn, Romans; Murmay, The Epistle to the Romans,
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toward authorities; 13:8-10 as discussing the overriding responsibility of love,
and 13:11-14 as discussing about living in the light of God's dawning day.*
Then the second part dwells mainly on Paul’s specific exhortation regarding

the relationship between the weak and the strong in faith among the believers. =~
With this orientation on the surrou ndings, we are now ready to delve into

our passage proper.

Exegesis of Romans 12:1-8
Romans 12:1-2

Paul addresses the recipients of his exhortation as “brothers™
(&BeAdoi ), to accentuate the heightening of the sense of intimacy with
them as he takes up the pastoral task of exhortation.”” Although, as Cranfield
points out, it is unwise to conclude here that its only function is to mark the
beginning of a new main division, this vocative does point to the seriousness
of Paul’s exhortation with a change of tone by means of the vocative and
entering into a new division marked by “therefore” (00v), the significance
of which has been discussed above under “Context.”

After connecting to the previous context and addressing his recipients,
Paul goes on to indicate what he is going to do is “to exhort” (Tepakeiuy)
them. Although Murray points out that this introductory word must not be
overlooked, he sees it as no more than “the appeal of loving relationship, "

*Wright, The Letier to the Romans, 702. Dunn, Romans, 706 sees a chiasm
of abedebain 12:1-13:6 where a is 12:1-2 (the basis for responsible living other than
the law}; b is 12:3-8 (the body of Christ as the social expression of God’s people);
¢is 12:9-21 (love as the fundamental moral imperative in human relationships); d is
13:1-7 (Christians and the powers that be); ¢ is 13:8-10 (love of neighbor as the
fulfilling of the law in human relationships); & is 13:11-14 (Christ as the pattern of
Christian living); @ is 14:1-15:6 (the basis for social intercourse other than the law),
yet it is doubtful whether 13:1-7 is the central thought here.

"“Although it seems unwarranted by the term ddeidol , some
commentators translate it as “brothers and sisters.” See Moo, Romans, 748;
Schreiner, Romans, 642,

YCranfield, The International Critical Commentary: Romans, 1:81-82.

“*Murray, The Epistle to the Romans, 2:112-13.
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while Dunn equates this with the ministry in 12:8 and wamns against seeing
“extra leverage™ being exercised by the languapge.®”More correctly is
probably the view of Moo, who senses the nuance of the verb and decides
that “the semantic range lies somewhere between “request” and ‘command®,”
as an exhortation that comes with the authority of a mediator of God's truth,
rather than the autherity of a commander.™

Before going into the content of the exhortation, however, Paul
deemsit necessary 1o mention that the basis for his exhoration is God’s
mercy (T olkTippay 1ol Beob),* of which he is the agent. ™ The mercy
i view is explicitly expressed in God's mercy in relation to Jews and Gentiles
Paul expounded on in chapters 9-11, but also implicitly seen from the first
eight chapiers “in the saving work of Jesus Christ, the gift of his Spirit, his
perseverance with faithless Isracl, and his gracious offer of salvation to the
Gientiles,™ Yet this mercy 15 not past mercy only. as Moo points out, Rather,
its power continues to be manifested in and through us to produce the
obedience that the gospel demands, What Paul exhorts from believers is to
respond appropriately and gratefully to God's mercy.® Murray calls this
“the heart of the exhortation. ™

The appropriate response to God's mercy that Paul calls for is for
believers “1o offer their bodies as a sacrifice” (TEpRoTHOEL T OGRLETE
wtew Buatoy). For Cranficld, this is a technical term for offering sacrifice
to God in extra-biblical Greek, and as the sacnifice is offered, it is no longer

"Dunn, Komrans, T08.

"Moo, Romans, T48-7149. For simular view, Schreiner, Rowmans, 642, writes,
“The Paoline exhortations do net merely contain good advice or his preferences.
They represent the authoritative will of God and are emjoined upon churches ina
solemn manner.” Cranfield, Remans, 2: 597, writes, “It denotes the authoritative
summons 10 obedience issued in the name of the pospel.”

“For an explanation of the singular or plural rendering, sce “Translation”™
above, God's mercy may be manifested in diverse wanys or deeds, where the plural
noun is appropriate, but when it refers to the anribute of God, the singular may
serve as well. After all, it is the same mercy from the same sovereign God (9:18).

“Moo, Romans, 149,

“Peterson, “ Worship and Ethics,” 279-80.

“Moo, Romans, T49-50.

“Murray, The Epistle to the Romans, 2: 113
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one’s own, but wholly God's property.* Godet suggests that, based on the
use of aorist infinitive for the verb translated “offering,” the offering is
performed once-for-all.™ This conclusion is unwarranted, for the aorist tense
itself does not inherently denote once-for-all action, which has to be supplied -
by other contextual factors.”™ What believers are asked to offer is “their
bodies.” Murray concedes that there s no intent here to restrict “the body™
to physical body, yet he argues that nesther is there any warrant to take “the
body" as synenymous to the whole person. In the end, Murray seems to be
more concermed with the physical body,* whereas Calvin writes, “By bodlies,
he means not only our bones and skin, but the whole mass of which we are
composed; and he adopted this word, that he might more fully designate all
that we are.™™ However, in the light of the subsequent context (12:3-15:13),
where Paul’s exhortations have 1o do with believers’ conduct and attitude in
living within the Christian community and the world, other views are more
preferable. Dunn, among others, writes, “copa denotes not just the person,
but the person in his corporeality, in his concrete relationships within this
world: it 1s because he 1s body that man can experience the world and relate
to others.™' “The body” then seems to be more than just the physical body,

“Cranficld, Romans, 2: 598-99.

“"Godet, Commentary on the Epistfe to the Romans, 427,

“Schreiner, Rowrans, 643 Also, Moo, Romans, 750, who writes, “Paul simply
commands us 10 make this offering, saying nothing about how often it needs to be
dene.” Cf. Cranfield, Romans, 2:600, who writes that the self-surrender of the
Christian has to be continually repeated. "Murray, The Episife to the Romans,
2:110-111. Fee, Gods Empowering Presence, (n.p, n.d.), 599 n.372 (concurs by
saying that “undersianding *body® as an anthropological term for the whole person
seems misguided,”™ but he grants that “body™ is equal to “onesel{™ in this passage.

“Calvin, Romens, 452 (emphasis original) {n.p., n.d.}.

“"Dunn, Romans, 709, Also, Wright, “The Letter to the Romans ™, 704,
views the body as referring to the complete person seen from the point of view in
which the human being lives as a physical object within space and time. Moo,
Romans, 750-51, writes, " Paul probably intends to refer to the entire person, with
special emphasis on that person's interaction with the world.™ Schreiner, Romans,
6dd, writes, “Genuine commitment to God embraces every area of life, and includes
the body in all of s particularty and concreteness.” Peterson, “Worship and
Ethics,” 281, quotes R. Corriveau, The Liturgy of Life: A Siudy aof the Echical
Thought of St. Paul'in His Letiers to the Early Christian Communities. Studia 25
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or even the whole person, but the belicver and his life in Christ, This language
of “offering the body™ harks back 10 6:13, 16, and 19 (“Don’t you know
that when you offer yourselves to someone to obey him as slaves, you are
staves to the one whom you obey - whether you are slaves to sin, which
leads 1o death, or to obedience, which leads to righteousness?" 6: 16, NIV).
What Paul implicd carlier in the preceding context, he now nuances with
an explicit sacrificial language, for to offer something to God is to be involved
in cultic practice. Murray suggests that “Romans 6:13 is the index 1o Paul's
meaning here.™ In the light of 6:13, 16, and 19, therefore, to offer the
body as a sacrifice probably means for Paul to obey as slaves in ene's
whole existence, because once offered, ownership of a sacrifice passes
over to God, like a slave who does not own himself any longer.

Paul further specifics the kind of sacrifice believers are to offer, it
is to be fiving, holy, and pleasing to God ({woay, aylar, eURPEITOV ThL)
Bewd). Fee views the metaphor of a “living sacrifice™ as a kind of
“metaphorical oxymoron,” since sacrifice implics the death of the sacrificed
victim,* But this is most likely what Paul tries to convey in chapter 6, that
having been baptized into Christ’s death and died to sin, and that just as
Christ was raised from the dead, we too are resurrected to live a new
life.* now as those who have been brought from death to life, we offer
ourselves to God. Schreiner argues that “living™ portrays the spiritual state
of believers, as only those who are alive in Christ are called to offer their
lives as sacrifice,*Murray writes, “It is a body alive from the dead that the

(Desclée de Brouwer/Les Editions Bellarmin, Bruxelles-Pans™oniréal, 1970),171:
“(Under the New Covenant) we no longer have material offerings distinet from the
giver but rather the personal offering of the body, of earthly life, inseparable from
the existence of the one who offers.”

"My, The Epéstle to the Romans, 2:111; CT. Dunn, Romars, 708-9 and Fee,
God s Empowering Presence, 598 n.370. Contra Moo, Romans, 751, who sees the
sacrificial context inchapter 12 but not in chapter 6, and Cranfield, Romars, 2:598, who
sees a different sense for mepaatioa. here than in chapter 6, due 1o the absence of the
dative (Ted Beed).

“Fee, God § Empowering Presence, 600,

“Sanctification follows justification. Cf. Cranfield, Romans, 2:600, Duna,
Romans, 710,

“Schreiner, Romarns, 644,



36 Jurnal Amanal Agung

believer is to present, alive from the dead because the bedy of sin has been
destroyed.™ Besides living, the sacrifice to be offered has to be holy, for
nothing less than holy is pleasing 10 God,

The next phrase that Paul uses has not been easy to translate,
much less to interpret. Opinions vary as to how Aoyikiv, a term used
nowhere else by Paul and elsewhere only once in the New Testament (1
Peter 2:2), should be rendered, and what it means. For Kisemann, Aoyixny
AaTpeiav which he translates as “spinitual worship,” is a key phrase for
Paul because in Paul’s thought “only the man endowed with presmais ina
position to offer spiritual worship.”™” Peterson takes issue with this translation
and wams against the inwardness of Christian worship, not taking enough
account of the fact that we are to offer our bodies to God’s service. On the
other hand, the translation “rational worship” may suggest only “a contrast
between the offering of rational beings and the sacrifice of irrational
animals.” For the focus 1 not merely on rationality, rather Paul calls for the
obedicnce of faith from those whose minds are being transformed and
renewed. So he suggests, along with Cranfield, “understanding worship,”
meaning “the worship which is consonant with the truth of the gospel "**Fee
suggests that this strange word makes a lot of sense as a positive response
to the dreadful picture of chapter 1. Paul starts the whole argument in 1:18-
32 depicting people who are created in God's image worship and serve
(EAaTpeuoav) the creature rather than the Creator, so that God gives
them over 1o a depraved mind (1:28), but through Christ and his Spirit, God
shows his mercies. Hence their response should be offering to God their

“Murray, The Epistfe to the Romans, 2:111; Moo, Ronans, 751, disagrees
with the allusion to Romans 6, because “living”™ does not modify “body,” but rather
“sacrifice,” “one that does not die as it is offered but goes on living and therefore
continues in its efficacy until the person who is offered dies.”

“Ernst Kisemann, New Testament Questions of Today, trans. W, ],
Montague (Philadelphia: Fortress Press, 1969), 190, quoted by Peterson, “Worship
and Ethics,” 272 (emphasis onginal).

“Pererson, “Worship and Ethics,” 275. Cranfield, Rowmans, 2:605, writes,
“While Aoyixfjv here certainly excludes any external ritual worship in which the
heart and mind and will of the worshipper are not invelved, italso excludes equally
definitely any worship which consists enly of interior motions and fecling, however
exalted, unaccompanied by outward obedicnce.”
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worship (Aoyixfjv Aatpeiav), with a renewed mind. Hence he renders
the phrase “the service that a rational being created in God's image, with a
mind renewed by the Spirit, can offer.”** Peterson agrees with Fee's
“linguistic ties” and calls Romans 12:1-2 “a reversal of the downward spiral™ -
depicted in Romans 1.2 In 12:2, Paul follows up on what he lays out in 12:1,
to which 12:2 is joined by the conjunction translated as “and™ (xadi). In
agreement with Moo, we see the relationship between the two verses as
subordinate, but contrary to Moo, probably verse | is subordinate to verse
2, saying. “After offering yvour bodies as living sacrifices, do not conform
any longer to the pattern of this world, but be transformed by the renewal of
your mind,” yet the two are closely bound up together.® The first part of
12:2, namely, “do not conform to this age, but be transformed by the renewal
of your mind” (xal pf) ovoxnperifeoBe 10 aidw toltw, AR peTapuopdol
ofe T} araxaivwoce Tob voos) shows two contrasting parallels (“do not
conform™ vs “be transformed™. “this age™ vs “the renewal of mind™). While
older scholarship and some recent ones tend 10 make a distinction between
the two verbs, taking the former as outward superficial conformity and the
latter as inner transformation, most recent commentators have argued
convincingly that the two verbs that are translated “conform”™ and
“transform™ (ovoynpatifecofe and petapopdolioBe) are practically
synonymous in Koine Greek.* Hence we can say, with Peterson, that thefirst
verb warns against the transformation according to the pattern of this age,
while the second verb suggests the transforming work of God on believers

“*Fee, Giod 5 Empowering Presence, 601,

“Pererson, “Worship and Ethics,” 284,

Moo, Romans, 754, Moo thinks v.2 is subordinate to v. ], giving the means
to carry oul the exhortation of v. 1, reading: “We can present our bodies to the Lord as
genuinely holy and acceptable sacrifices only if we *do not conform to this world'
but *are transformed by the rencwing ol the mind®." Peterson, “Worship and Ethics,”
282, writes, “If their sacrifice is to please God in the ongoing pressures and demands
of everyday life, believers must continually be transformed by the renewal of their
mind.™*'Peterson, “Worship and Ethics,” 282, Cranfield, Romans, 2:605-8, thinks
the transiation “conform™ and “transform™ adequately represents Paul’s meaning.
Moo, Romans, 755-36, especially n.67, argues that the shift in root (schm-root 1o
morf-root) reflects no difference in meaning. Schreiner, Romans, 646-47.
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through his Spirit, both arc in present imperative signaling that the ongoing
human responsibility is involved in the transformation® Then by bringing
up the notion of “this age,” Paul is alluding to something familiar to his
Jewish audience and pointing 1o the eschatological dimension of his
teaching® “Thisage” is evil and sin-dominated in whichall people naturally
belong after Adam’s fall. Hence the exhortation not to conform to their
default mode; Pauline ethic is negative because it takes accounl of the
presence of sin® But “this age” is going to be replaced by “the age to
come,” which is blessed and to which the renewed mind belongs. “The age
to come” is ushered in by Christ’s death and resurrection. Those who are
united with Christ in his death and resurrection have thus been transferred
from “this age” into “the age to come.” Nevertheless, as we continue to
live in the body, before Christ comes to release us from this body (7:22-25)
and “this age."” we live in the period of overlap between “this age™ and “the
age to come.” For that reason, we, who live in the newness of life by the
regeneration of the Spirit, need to continue renewing our minds in order not
to conform to “this age.™ The purpose of this “non-conformation” and
“transformation,” Paul continues, is in order that “you may approve what
the will of God is, that which is good and pleasing and perfeet” (vig 10
docupaleny Dpdg ti tO Gdinua Tob Beod, to dyedor xai elapeator Kai
teieor.), because apan from renewal of the mind, the human mind does
not understand the will of God and lives in rebellion against God. As Moo
writes, “10 approve the will of God is to understand and agree with what
God wants of us with a view to putting it into practice.”™ This is diametrically
opposite to the situation depicted in Romans 1:28 (“They did not think it

“'Peterson, “Worship and Ethics,™ 282.

“bid.," 282-83, citing Emst Kisemann, New Testament Questions of Today,
329,

“Murray, The Epistle to the Romeans, 2:113; Moo, Romans, 754; Schreiner,
Romans, 647,

“Schreiner, Romans, 647, writes, “Transformation by the renewal of the
mind, then, involves the penctration of the coming age into the present evil
age...Belicvers resist the pressures 1o conform to the present evil age by the
renewal of their minds.”

Moo, Romans, 757.
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worthwhile [oix édowipaoay] 1o retain the knowledge of God, he gave
them over 1o a depraved mind [aédcipov voiv], to do what ought not to be
done.” NIV), where God has delivered them into a condition in which their
mind is “so debilitated and corrupled as to be a quite untrustworthy guide in
moral decisions,”™ and 2:18, where the Jews claim that they know God's
will and approve of what is superior (Soxpaleig & Suadepovia) because
they are instructed by the law,” while in actuality, they break the very law
they teach. Now with a renewed mind, they are enabled 1o approve the will
of God, the good, pleasing, and perfect will.™ For Cranficld, the good isthat
which is morally good, the pleasing is that which is good determined by
Giod's will, and the perfect is that which God claims wholly for himselfand
for our neighbors (Matthew 22:37, 39)."

To summanze [2:1-2, by using “therefore,” Paul looks back to what
he wrote in chapters 1-11, especially about God's mercy in dealing with
man, and exhorts his readers to respond to this mercy by offering the totality
of their lives as a sacrifice, in the fashion of slaves, who have died and
becn resurrected, therefore living, and being holy in order to be pleasing to
God. This is the worship of a true believer. Following that, they ought to
resist staying in the default mode of their sinful nature by having their mind
renewed in the new life in order that they may now understand and obey
God's will. Romans 12:3-8

Paul begins this section with “for” (ydp) to introduce the reason for
hts exhoration above, to unfold the richness of 12:1-2 as it does into

“Cranficld, Romars, 11 128.

“Peterson, “Worship and Ethics,” 283-84.

FMozxt commentators take the thrée adjectives as substantival in
apposition o the will of God, ¢.g.: Peterson, "Worship and Evhics,” 284; Murray,
The Epistle to the Romans, 2: 1135; Schreiner, Romans, 648, Dunn, Romans, 715
(only cuapiator 15 taken as substantival)

"Cranfield, Romans, 2: 610-11,

“Ridgway, "By the Mercies of God,"” (n.p.. n.d.) 178, writes, " What Paul
says in 12:3-21 is the logical development and concrete application of his though
in 12:1-2: awthentic worship and renewal of minds are to find responsible expression
in actual Christian living.” Calvin, Romans, 455, however, thinks the “for” is
redundant, b

"Moo, Remans, 760, The parallels with Romans 1:5, 15:15-16, and probably
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concrele application.™ Here Paul is speaking in full consciousness of his
role as the apostle of the Gentiles,” with no less authority than "l exhont™
previously in verse 1,"by the grace given me [ say 1o every onc among . .
yvou" (Adyw yap Sua 7 yaputeg the Sobelong pot mavil T dwre ev lui
v). Here, “to every onc among vou™ is emphasized to anticipate verses 3b-
6. Schreiner suggests that apant from conveying apostolic authority, “grace™
also demonstrates Paul’s humility despite his own gifts of grace.”™ What
Paul says 1o every one among them is an imperative: Do not think of voursell
more highly than you ought to think, but think so as to think soberly (uh
umepbpoveiv map’ 6 Sel dpovciv alla dpovelv fig o owdpovaiv), The
word play in Greek (Unepdpoveiy - dpovely - dpowciv - awdpoveiv)can
hardly be missed, though it may not be reflected adequately i English.
However, the “imbalanced-sandwich structure™ is useful to portray the sense
il convevs. Moo points out that fronei'n which means “think™ does not
refer to thinking as an intellectual process, but the direction of onc’s thinking
when one views himself, as the product of a “renewed mind™ (12:2)."
Hence standing in the position of $poveiy, one 15 to turn 1o the direction of
cwdpoteir 1natead of vropdposeie, that is, to think soberly nstead of to
think beyond what one is. Yet, equally implied in this socber thinking here is
the exclusion of false humility, as Murray writes, “We sin by esteeming
ourselves beyond what we are. But if we underestimaie, then we are refusing
to acknowledge God’s grace and fail to exercise that which God has
dispensed for our own sanctification and that of others.” In order to adopt
this sound estimation of oneself, "“God has apportioned to cach a quantity of
faith™ (exdatw e & Oedg dpdpoey pétpov motews). This faith referred to
here is not the faith which is believed or the truth of the gospel, but the faith

with 11:13 lead to the conclusion that “grace™ here refers to Paul's apostolic calling.
Dunn, Romans, 720, thinks Paul's “grace” is no different in Kind from the “grace™

given to them.
*Dunn, Romans, T20, suggesis Paul sees the possibility of factional

tenston, But in view of vv. 3<6, it & more likely that Paul s addressing every

individual believer as a member of the body despite their differences, which God in

his grace has caused to exist. CFL Murray, The Epistle to the Romans, 2:116-17.
RSchreinet, Romans, 651, Cf. Murray, The Epistie to the Romans, 20117,
Moo, Romars, 760,
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exercised by the believer which is variously distributed among the members
of the Christian community. Murray writes, “This nomenclature s used 1o
emphasize the cardinal place which faith occupies not only in our becoming
members of this community but also in the specific functions performed as
members of it.” He later points out that the difference in terms of measure
between Christ and the members of his body. On the one hand for the
members, “there is the corresponding faith by which and within the limits of
which the gift is to be exercised,” on the other hand for Christ, “there is no
measure for his endowments,” because all the fullness dwell in him. " Wright
suggests that this anticipates the “strong in faith™ and the “weak in faith"” in
chapters 14-15." But even before we go as far as chapter 14, Paul has
already pointed out in the next verse: “For just as in one body we have
many members, and all the members do not have the same function. So
also we, who are many, arc one body'in Christ, and individually members of
one another and we have different gifts according to the grace given to us
(kabarep vap fv Cvi Ouety TOAAE peAn exopcy, T 6 pein mavie ol T
ot Exer mpd&ily, ouTwg oi moAdol fv owmpd fopcyr cv Xpuotk, to 8
kB oig adinhenr pédn. €xovteg 8 yaplopare kara i yapir i Sofer

"Murray, The Epistle to the Romans, 2:120-21, Similar position is taken by
achreiner, Romans, 652-53, Dunn, Remans, 721-22, and Fee, Gods Empowering
Presence, 609-10, The difficulty Moo and others have with this view is that they
see this faith as saving faith, and thus ¢annol see Paul considering this faith as
given by God in differing measures.

"Wright, “The Letter to the Romans”, 709. He also supgesis that
“Throughout the letter so far, ‘faith’ is the same for everybody (3:27-30)" The
measure then, as some renders pETpov, “is a measuring-rod which is the same for
all, called ‘faith.” It 15 up to cach Christian to see where they come against that
standard.” Moo, Remans, 761, takes similar position, saying that “our faith &5 the
measurc’ (emphasis eriginal). Like Wright, Moo seems to equate basic Christian
faith (saving faith) with common grace and fails to account for the distributive
implication of tpEproey, He writes, “If faith is, then, basic Christian faith as
given equally by God to all, then the *measure of faith® could refer to this shared
faith as the standard by which Christians are (o regard themselves. .. *Measure of
faith,” then, should be compared in this paragraph not to the many different *gifis’
that God distributes to believers, but to the one common grace from which they
stem™ (emphasis added), See also the extended argument of Cranfield, Romans,
2:613-16.
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“oow iy duadopa). Paul has just told the Romans to have a proper estimation
of themselves, because God has given each and everyone among them
different gifts. Now he follows up by giving the reason (“for™) or elaboration -
for his exhortation using the analogy of a body. It is interesting to note that
inthe first statement of the analogy, Paul lays out: one body — many members
~ different functions; but in the second statement, he puts forth: we the
many — one body in Christ — members of one another. What we find as the
last element of the second statement, namely “members of one another” is
not what we expect, namely, “different functions/gifts,” which comes next
in verse 6a. That is why verse 6a is considered together with verses 4-5.7
Here, as 15 obvious to many commentators, Paul uses the imagery of the
body to reflect the diversity and unity of the Christian communmity, and each
believer is a member ol the body that constitutes the diversity. Paul’s starting
point is the unity of the body and then based on common knowledge about
the body, he points to the need 1o recognize the diversity within the body.*
This diversity comes in the form of different functionalities/gifts
(xapioparta) among the members according to the grace (xdpiv) God
has given to each. In the hight of verses 1-3, they have received the mercies
of God to become a part of this community, now by offering themselves to
God in totality and continuously renewing their minds, they can soberly
estimate their standing among the diversity of functions possessed by different
members of the community, some are “legs” while some are “eves,” because
they are “individually members of onc another.” This last phrase may point
either to the interdependence among the community members, or torthe
obligation of one member 1o serve another. However, they are individually
members of once another not in a vacuum, but only because they are in

*Dunn, Romans, 725, points out that “It is almost universally assumed
that v 6 begins a new senfence,” but, for example in RSV, “Having gifts that differ
according to the grace given 10 us, let us use them,” the last four underlined words
has 10 be added. Dunn writes, “The sentence reads more naturally as a continuation
of the body imagery of vv 4-5 with the meaning of GAAfAwy péAn spelled out in
terms of different charisms.” CE Murray, Romans, 2:121,

“Moo, Romans, 762-63. Dunn, Romans, 725, writes, “The body is one not
despite its diversity, but is one body only by vinue of its diversity; without that
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Christ, just as cach member is a recipient of the grace only in Christ. For
that reason alone, proper self-estimation is called for: neither self-
aggrandizement 0 as to be proud nor self-doubting so as to deprive other
members of one's gift. One can certainly make the connection between
“the body™ (Gwpa) in v.] and v.5, because true worship in the physical
body 18 manifested in the daily relationship in the body of Christ.* Paul then
goes on to sample a list of different gifis within the church:* if (one has the
gift of) prophecy, (let him use it) aceording to the proportion of faith; If {one
has the gift of ) service, (let him use it) in service; if (one has the gift of) one
whao teaches, (let him use it) in teaching; If (one has the gift of) one who
exhorts, (let him use it) i exhortation; (if one has the gift of) one who
shares, {let him use it) in generosity; (if one has the gift of) ene who leads,
{let him use it) with diligence; (il one has the gift of) one who shows mercy,
{let him use it) with cheerfulness {s1te mpodnetay kutl thy cweloyiay TH
g mlotews, elve Duawowiov dv 1 Swowowie, eize & Siubdowuwy v T
duduoxaiie, ¢ite O mopmaioy fv 1T Tepaxd ooy o petabulolc fv dnadmre,
O mpoloTapewos €v onowld, & eledy fv Liapdini). Moo comments that
the syntactical progression of verses 6-8 is not clear. Taken as indicative, it
seems that the qualifications attached to each gifis do not account for the
hortatory sense, which Paul uses to exhont each prophecy. The exercise of
this gift of prophecy is to be done according 10 believer to exercise in
accordance with his quantity of faith, Hence ellipses are assumed in each
mention of the gifts."

The first gift mentioned is that of prophecy. For Calvin, this prophecy

diversity the body would be 2 monstrosity”™ (emphasis original),

Y'Dunn, Romans, 726, comments, “The factthat vv 3-8 follow vv 1-2 should
not be forgotten: there is obvipusly a conceptual but also atheological link between
the aigpa of v | and the odyua of v 5; membership of the body of Christ is not 10
beseparated from the daily service involved in human relationship.™ It seems to me
that both “membership™ and “daily service™ are in . §, hence my modification.

UThat the hst of gifts here i not exhaustive is pomted owt, among others,
by Schremner, Romans, 655, Wright, “The Letter to the Romans”™, 710; Murray, The
Episile to the Romans, 2:121.

”Mn-n,ﬁu.mu"m. 763-64. Cf. Mumray, The Epistle to the Romang, 2:121 and
Calvin, Romans, 460.
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is non¢ other than “the right understanding of the Seripture, and the peculiar
faculty of explaining it perpetually in the church.® In other words, it is
preaching or teaching the Word. Schreiner, however, disagrees and suggests
based on | Corinthians 14:29-33 that it is spontancous revelation that is -
shared with the congregation, giving practical guidance in particular
circumstances, and then being judged by the congregation or other prophets
as to its validity (1 Thessalonians 5:19-22).* More sound exegetically is
Gaffin's argument that this gift is given to some on the basis of differentizl
distribution and it is revelatory and inspired in character. That it is judged
does not imply that it lacks the authority of God's Word, but to avoid false
prophecy. the excercise of this gift of prophecy is to be done according to
the proportion of faith. Here Gaffin points out that “faith™ 1s correlative
with “grace” and “gift” (v.6a) that explains how “faith" is both the believer's
faith and the measure that differs from believer to believer. Just as in 12:3-
4, the “measure of faith” accounts for the different functions of the members,

“Calvin, Remans, 460,

“Schreiner, Romans, 656. Alse, Cranfield, International Critical
Commentary: Romans, 2:620; Dunn, Remans, 727, Moo, Romans, 7635, explicitly
adds that “the truth reveéaled by the prophet did not come with the authority of the
truth taught by the apostles™; Murray, The Epistle to the Romans, 2:122, derives
the support for the importance of prophecy from 3 passages: Joel 2:28/Acts 2:16-
17, Ephesians 4:11, 2:20, Fee, God's Empowering Presence, 169-71, 890-92, however,
argues that Paul never raises the question of “authority™ in prophecy. Part of the
reason why prophecies must be discerned is because OT prophecies were, The NT
prophets are in the succession of OT prophets, yvet are different due to their
eschatological (between the times, | Cor. 13:8-13) existence. The fact that the
prophecics must be discerned shows that no prophetic word is to be raised to the
level of “inspired text,” and that prophecy is a strictly community affair, for the
sake of community's corporate life. Fee suggests significamt studies for
understanding prophecy in Paul: . Hill, New Testament Prophecy (Atlanta: John
Knox, 1979); Wayne Grudem, The Gift of Praphecy in | Corinthians, (Washington:
University Press of America, 1982) ; David E. Aune, Prophecy in Early Christianity
and the Ancient Mediterrancan Warld (Grand Rapids, MI: Wm. B. Eerdmans
Publishing Co., 1983); and anicles by H. Kriimer, R. RentdorfT, R. Meyer, G Friedrich,
in Theological Dictionary of the New Testament Trans. Gerhard Kittel and ed.
Geoffrey Bromiley. 10 vols, (Grand Rapids, Ml: Wm, B. Eerdmans Publishing Co.,
2006). Since this topic of prophecy 15 not our main concern in this paper, we will
suffice with these references here,
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here in 12:6 the “proportion of faith™ is grace manifested in different gifis
of believers. In the light of this correlation, Gaffin also argues for the
appending of the phrase “according to the proportion of faith” to each
enumeration of gifts so as (o bring out the consideration that each gift is a
grace that has to be exercised faithfully and appropriately. Applying this
understanding of the phrase “according to the proportion of faith” 1o each
gift will help to make plain the meaning of the other six gifts: If (one’s gifi
is) service, (let him use it) in serving according to the proportion of his
faith... I {one’s gift 15 as) one who shows mercy, (let him use it in showing
mercy) with cheerfulness according to the proportion of his faith.™ Paul’s
purpose here, therefore, is not to teach on how to exercise each different
gift per se, as shown by the fact that the st is not exhaustive and, as Dunn
huls it, “The degree of work overlap between the different
charisms...confirms that Paul did not have in view a set of clearly defined
ministrics.”™" Rather, his primary consideration here is for those who have
the gifts to be devoted to the excellence of the particular gift that they have

“Ruchard B. Gaffin, Jr. Perspectives on Pentecast: New Testament Teaching
arr the Gifts af the Haoly Spicie (Phillipsburg, N1: Preshyterian and Reformed
Publishing Co., 1979), 58-72, especially 62-63. Fee, God s Empowering Presence,
607-11 and Schreincr, Romans, 655-56, also argues in the same direction. Murray,
The Epistle to the Ramans, 2:122-23, however, accents the content of prophecy. He
writes, “The prophet when he speaks God's word is not 10 go beyond that which
God has given him 1o speak. .. he is not 1o withhold the truth he is commissioned to
disclose.” Cranficld, Romans, 2:620-21, stresses the fdes gua croditur nature of
faith, followed by Moo, Romans, 765, Wright, “The Letter to the Romans™, 711,
argues that “Paul intends to refer to the praportional relationship between the
Christian faith as a whole and what individual prophets say, rather than to the
proportional relationship between the gift of prophecy and the amount of faith an
individual prophet may have.” Dunn, Romaas, 727-28, says this understanding
makes Paul leave his eaching open to the abuse of false prophecy, without the
appropriate check of a proper sense of dependence on God to give the words, CFL
C. Samuel Storm representing Third Wave View in Wayne Grudem, Are Miraculous
(7ifis for Today® Four Fiews (Grand Rapids, MI; Zondervan Publishing House,
1996} 207-12. With regards to “in proportion to his faith,” he writes, “The prophet
15 10 speak in proportion o the confidence and assurance he or she has that what
is spoken is truly from God.”

“Dasnn, Rewenes, 735,
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been given (according to the proportion of their faith} and to appreciate
other gifts in their community, instead ol trying to imitate those who have
other gifis® or downplaying the other “less important™ gifts, although he

does point out the attitudes needed to carry out those gilts (generously, *~

diligently, cheerfully).

We can now summarize 12:3-8 as following: Paul is exhorting
believers not to think more highly of themselves, but according to the kind
of grace God has given to each, because we are all one body in Christ. Just
as each body has many parts with different functions, there are many
different gifts among us according to the grace given to us, and we are
mutually dependent one on another. For example, if one member has the
gift of prophesying, let him not covet the gift of leadership. nor disparage
the gift of showing mercy, but ket him prophesy faithfully and appropriately
for the benefus of other members. In connection with 12:1-2, Paul’s
exhortation in 12:3-8 makes sense as God's will for his people only if
believers have presented the sacrifice of their whole existence as an act of
trueworship, with their minds continuously renewed by the Spirit,

Theological Motifs in Romans 12:1-8

Having done the exegesis of the passage, it may be profitable to
accent three salient points in the passage:
1. Worship (AaTpeia)

In the LXX, farreiva is used fully in parallel to that of fatrenvein,
meaning 1o serve or worship cultically, especially by sacrifice. The first use
of latreuvein in the New Testament to indicate the whole conduct of the
righteous towards God is found in Luke 1:74. When Paul uses this word in
Romans 1:9-10, there is a measure of oscillation both outwardly in his
missionary work and inwardly in his prayer for the progress of his missionary.
Then in Phil. 3:3, Christian worship is contrasted with that of the Judaizers,
whose confidence is in the flesh, where as Christians worship by the Spirit
of God. At this stage, the use of latrenvein has been broadened 1o a worship
of Ged in the whole life. Hence in Romans 12:1 the metaphorical use of the

MSchreiner, Romans, 657,
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noun refers both to the inner lives and the outward physical conduct. Here"the
biblical history of the cultic term larreiva reaches its climax in this
interiorisation, which is also the most comprehensive exteriorization.* If
Paul says here in Romans 12:1, offer vour bodies as living sacrifices — this
is your true worship, we see the reason in | Corinthians 6:19-20, for there
he says, “You are not your own; you were bought with a price. Therefore
honor God with your body.” True worship is then giving God what belongs
to him. Our bodies do not belong to us in the first place; it was bought with
the blood of Christ as the ultimate sacrifice. If it is not offered to God in
union with Christ for renewal by the Spirit, it will be conformed to this age.
As we see in Romans 1:25 the created things were worshipped and served
instead of the Creator, so here in Romans 12:1 by means of the offering of
the body to God the true worship has commenced in the believer who has
died and resurrected with Christ to the newness of life in the Spirit. Paul
also accents this point in 15:15-16, that the grace God gives him has the
purpose of making the Gentiles an offering acceptable to God, sanctified by
the Holy Spirit.

2. Body (owye) of Christ.

The use of owpe to portray the community of believers in the New
Testament is unique to Paul. Fung writes, “There seems to be little doubt
that of all the pictures of the Church in the New Testament that of the Body
of Christ represents Paul’s matures reflections on the subject.” Besides
Romans 12:4-5, Paul uses the body metaphor in a more developed form in
1 Corinthians 12:12-27. Just as in Romans 12, so also in 1 Corinthians 12,
after he elaborates on the nature of the body, Paul goes on to talk about
various gifts in the church, with an understood transition from the body of
Christ (1 Cor. 12:27) to the church (1 Cor. 12:28). What is noteworthy here
is that although the list of gifts here in | Corinthians 12:28 is comparable to
that in Romans 12:6-8, they are not exactly similar. So, as was pointed out
above, both lists can not be exhaustive, and Paul’s purpose in listing them is

“H. Strathman, “AaTpedw, AaTpeia” in Theelogical Dictionary of the
New Testameni, 58-63.
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none other than to accent the diversity of gifts in the body of Christ. If in
Romans 12 this diversity is simply stated as difference in function among
many members in the body who belong to one another, in | Corinthians 12

Paul adds a few more essential truths about the body. First among others, -~

as Ridderbos argues is, the fact that the church is not the body from its own
existence, but because the church is the body of Christ, it has to operate as
a body. Then because of the common unity in Christ, the members form a
new unity with each other (*“Now you are the body of Christ.” | Cor. 12:27.
NIV)." But this unity in Christ is also unity in the Spirit, so secondly, to be
a part of the body: one is baptized into this body, an already existing one, by
the Spirit which is the gift believers share due to their incorporation into the
body. Hence fellowship with the body entails fellowship with the Spirit (*We
were all given the one Spiritto drink,” | Cor. 12:13, N1V).” Finally, Ridderbos
points out that designating the church as the body of Christ is not mainly to
point oul its unity and diversity, but rather its unity in and with Christ in the
redemptive-historical sense of including the many in the one. This inclusion
of the believers into the body of Christ is symbolized by baptism and the
Lord's Supper.®

3. Gifts (yapioparta)

Since this word is not found in the LXX or in Greek writers before
the Christian era,” and is used almost exclusively in the Pauline corpus.®
Kasemann suggests that, “We can establish with the maximum degree of
historical certainty that it was Paul who was the first to use it [charisma] in
this technical sense and who indeed introduced it into the vocabulary of

“Ronald Yam-Kwan Fung, Ministry, Community, and Spiritual Gifis
(Master of Theology Thesis; Fuller Theological Seminary, 1971), 13.

"'Herman Ridderbos, Paul: An Outline of His Theology. trans. John Richard
De Witt (Grand Rapids: William B. Eerdmans Publishing Company, 1997}, 370-71.

“Ridderbos, Paul: An Outline of his Theology, 372-73.

“Ibid., 375-76.

*“Fung, Ministry, Community, and Spiritual Gifts, 40 citing BDAG, 1081

“lbid.
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theology.™ Ridderbos defines charisma as “what Christ by his Spirit grants
to the church in diversity and freedom.”™ Fung provides important and
helpful observations from 1 Corinthians 12-14, Romans 12:3-8, and Ephesians

4:7-16 in the following facts and principles:™ (1) the origin of the charismata . -

is in the work of the triune God (1 Cor. 12:4-6);” (2) the distribution of the
charismate is according to the will of the triune God (1 Cor. 12:11, 28; Eph.
4:7), in rich diversity, variously to different believers, some may have more
than one, but none is left out; (3) the goal of the charismata is for the
common good (| Cor. 12:7), namely, the edification of the whole community;
(4) the manner in exercising the charismata s in love (1 Cor. 12:31, 13:1-3,
14:1), in service,'™ and in obedience to the lordship of Christ (1 Cor. 12:2-
3)." Fung also sees the “perfect harmony™ between Paul’s conception of
the spiritual gifts and his conception of the Church, because the former is
one aspect of the latter. Hence, as pointed out above, Paul’s passages on
charismata follows the passages where the Church is conceived as the
body of Christ,'®

®E. Kisemann, “Ministry and Community in the New Testament,” Essays
on New Testament Themes, 64, quoted in Ridderbos, Paul, 441 n.38.

“Ridderbos, Paul, 441. Fung, Ministry, Community. and Spiritual Gifis,
43, provides the definition, “A special endowment or equipment bestowed on the
believer by the Holy Spirit for Christian service.”

“Fung, Ministry, Community, and Spiritual Gifts, 79-87.

#See also Gaffin, Perspectives on Pentecost, 48-49 on “The Trinitarian
Character of the Gifis.”

"“hid., 85. Fung quotes Kisemann, Essays on New Testament Themes,
67, “No spiritual endowment has value, rights and privileges on its own account. It
is validated only by the service it renders.” He also cites Han Kiing, The Church,
trans. Ray and Rosaleen Ockenden (New York: Sheed and Ward, 1967), 394, that
diakonia is rooted in charisma, and charisma leads to diakonia. See also Gaffin,
Perspectives on Pentecost, 49 on “The Ministerial Character of Gifts.”

'“"Thid., 86. Fung cites Kisemann, that the doctrine of the charismata, like
any other doctrine, is not to be scparated from the doctrine of Christ, and quotes,
“The Giver is not to be separated from his gift but is really present in it."”

'Fung, Ministry, Community, and Spiritual Gifts, 89.
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Conclusion

This paper has attempted to study Romans 12:1-8 with a view
towards proving the thesis that in this passage, Paul’s main purpose is not
teach about spiritual gifis per se. In other words, the accent is not on
verses 6-8, which is really an elaboration of verses 4-5, In turn, verses 4-
S are an analogy provided by Paul to explain his exhortation in v, 3 on
thinking soberly according to the measure of faith. Verse 3, or verses 3-8
for that matter, is then connected to verses 1-2 as a reason for the exhortation
in the latter.

In this passage, then, we find Paul’s main purpose as teaching
believers to think soberly according to the measure of faith God has given
to each of them. This comes as a result of his previous exhortation to offer
their bodies to God as sacrifices and to renew their mind by transformation
in order to approve God’s will. Paul deems it necessary to give this
exhortation because he realizes that as believers. his readers are now
incorporated into the body of Christ, which constitutes diversity of gifts,
Therefore, in order to avoid potential conflicts, he exhorts them to sober
thinking in positioning themselves.



